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Of Yate it hos becone quite clear that all prollens have
not Leen solved aneng uz yet; on the contrary, there are nany
questions left, This is the case not only with rezard to the
churcl, Lut also in the political rcal:. Everywlerg we arc faced
with nany diffieultics, and discussions about thesce difficultics
arc continuously going on,. . .

Te state this docs rot ncan that wo repret this situction,

On the contrary, it is a source of joy for us that thore is an
setive confrontation with the principial questions on all ley:ls,
We will never Le fimished with thosc questions, But thaot is not
rcally a serious drawback, We arc often foced however with have
ing to nake a deeision which has a orincinial backsrourd, and then
the Aifficulty ariscs that this orincinial backsrow:d is not sufl-
ficicently clear to us. Hoppily, as belicvers we arc often led
intuitively to the right docicion, but it will be cleqr that we
ray not ncke our intuition the leciszive factor, We would run

the danzer of showing lack of Aircction and of fellewirs a hap-
hazard policy., For that rcasern it is nccocsary, highly nccessary,
for us to rcflect worc on? morc or our wrinciples, “nd to corc

to o conscious renlizaticn of thor,

@ne of the questions in iscussicn anong us, ~nd onc which
crics out for on answer is thoe following: Is the goverment
cnly stbjeet to God Alnigchty, the Triunce Ged, the Creatcer of
heaven and certh, or chould it 2lso kuow itself to be subdject
to Christ, ac the King who has becn crowned by Ged,

To tiiz question we have cften answerced that the povermnant
iz indee? subjeet bo tac scovercisn Ged and thercofere alse to the
cternal Sen, as sceend person of tho Trinity, but not to the Med-
intor, tc tic Weri~becoue~flcesh, the Christ who is olso nan, who
haos suffored and dicd, who wos resurrcectes and new sits ab the
rizht han?d of Ged. Accorlins te this vicw the denindorn of Chrict
cnly cxtends te his Church, Fron Godl as the Sovercign onc draws,
on thc onc hand, o linc to Charist, *o whon the church is subjcet,
and on the other han?, onc “raws o linc te the govorment, to
to whicli the citizens of the stote are cubjoct, Whed Christ is
for the Church, the Govermment is for its subjects,.

This theurht has found zecentance among many of us, and
is taught on all hands, This question is the one which we shall
discuss in the present essey, I hope to prove from Scripture
first of all that we have to confews that the goverrmment is sube
Jject to Jesus Christ, In the second nlace, I hope to answer -
the question of how we have to understand the dominion of Jesus
Christ over the state, And finally, I want to say something
about the practical consequences of this thesis,

I will begin with the Scriptural proof, Though we are
quite conscious of the fact that Scrivture does not make rol-
itical pronouncements, since it is directional and has the
imtent to cvoke faith, we necd not think or believe thet Serip-
ture would leave us in doubt about a question which pertains to
the Lordship of Christ.




I couvld immediately refer you tc the words of Christ
himsclf: "To me has been given all power in heaven and on
earth,® an utterance which in its sweeping generality tells
us very much., However, this pronouncement nceds further
analysis, which I want to postpone until I have come %o the
point where I intend to dsvelop the thought about the nature
of the dominion of Jesus Christ,

For that reason I want to consicder first ¥ Tim, 2:1-7,
And also here it is necessary to have a closer look, In this
passage the command is given that supplications, prayers, and
intercessions be made for 21l men, and especially for kings,
and all those who are in authority. This exhortation is in-
sisted upon and made the more pressing by the reference to the
will of God that all, i.e, 2ll kinds of men, not only the
common man, but also those in authority, shall be saved,

This is followed by the furtiner explanation that thcre is one
God who has crcated all those men, not only the commen man
but also the man in authority, and that therc is one liediator
between Ged and men, the man Christ Jesus who thus has come
for all those people, therefore alsc for those in authority,
and outsidc of Whom nobedy can be saved,

The decisive point here is the significance of this ex-
pressiong the Salvation of kings and of thosc in authority.
Does Paul simply mean that thcose in authority will be saved
as far as their personcl life is concerned, or does he mean
that they will also be saved as perscng-in-authority, in the
exercisc of their office, and should learn to subject theme
selves to Ged as such? Does Paul only have in nind the sal-
vation of those mogistrates, or dees he hove refercnce to a
futurc in which magistr:ites will be Christian magistrates and
will govern in a Christian way?

We have to pay attention to the eircumsteonces of the life
of Pavl and the congregations at thot time, Especially in the
Roman Empire the glory of might was worshipped, and was not
seen as given by God, but rather was adorcd cos something which
itself was divine, and that might, that nower, was excrciscd
by the scveral authcritics in an anti-God s»irit (anti-Christian
spirit)e In circumstances like that Paul had to foresec the
cruption of conflict between the government and the church.
This confliet already became evident in the persceuticns,

When he now exherts the Christians to pray for all those
who are in authority, he is saying at the same time that this
is according to the will of God, who is also intending the
salvotion of the government. What has to be prayed for is,
therefore, not only a certain wisdom for those in autherity,
but especially their conversion, And the result of that will
be that the believers may lead a quiet and peaceful Iife in
all godlincss and honesty. Paults intent, thercfore, is the
eonversion of the magistroteg their turning to God, their
breaking with the spirit which until now governed the exccu-
tion of their task, and would inevitably lead to conflict
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with the church, The magistrates had to subject themselves
to God and learn to serve Him in their governing, so that by
their government the Christian life would be furthered. -

Poul ~dds the thought that there is nct only the one God,
to whom the magistrates arc subject, but also the cpe llediater,
tircugh whom the magistrates must turn to Cod, Ih this we
tivs alsc {ind the demand that the nagistrates alsc recog-
nize Jesvs Christ as the Mediator throuvgh whom they go to
God, Without the recogniticn of Christ, it is imodussible
for the magistrates to confess that the sovrce of their author-
ity is God, There is no relation between God and the magise
tratus in the exereise of their autherity except zhrough Christ,
Because they receive their suthority frem God through Jesus
Christ it is pcssible for them to serve Ged in their wielding
of authority only through Jesus Christ,

In additicn to this there is Psalm 2 in its entirety in
which we rre todd about the rebellion of the nations and the
kings azainst the Lord and his Ancinted, The first thing we
have to observe is that the Psalmist speaks of JAHWEH, the God
of the covenant, who has ecvernanted with us in Jesus Christ.
Further cn we are told abcut the decrec which is made, accord=-
ing to which Christ is anointed as King, and then the kings
are called to serve JAHWEH and to kiss the Son, that is, the
theocratiec king, Here I cite Calvins ®However much, there-
fore, the prinees of this world plense themselves in their
shrewdness, we may know that they are witheut any wvisdom until
they have become lumble disciples of Christ." Perhons Prof,
Nocrdtzij states it even more clearly in the "Xorte Veridloring®s
WThe lMessiah-King of Isracl is the Son of the Lord; God hire
sclf has sct him in his theccratic office, Therefore his is
the deminien of the world; e mry do with the nations as he
ghooses " For thot matter, when the kines are t0ld here to
"Kiss the son' or as Nocrdtzij translates, "rendsr homage to
the Scn," what other mcaning -could be intcnded than that the
princes shculd offer him their fealty, be conscious that they
gevern only by His will, ond owe obedience to Hm?

Next I weuld remind you of the names given to the Lord
Jesus Christ in ths bock of Revelation, IXf cne would not
accept as evidence that the expressicn "King of Kings and
lerd of Lerds®™ significs that he is truly King and truly Lord
(cf. Greydanus Cemm, on Revelations 17,1l) then one certainly
has to acecpt as preof the title, "The prince of the kings
of the carth," in Rev, 1,5.(cf.17, 14319,16} The princcs of
the earth alsoc stand under Him, have to scrve Him, to obey
Him, and to submit to Him, And this is said not about the
Eternal Son, but about "Jcsus Christ, who is the faithfwl wit-
ncss, the first begeotten of the dead,®

I hope te have presented sufficient cvidence from Scrip-
ture for the thesis that the kings and magistrates are sub-
Ject to Jesus Christ and have to cbey Him, or in other words,
that Jesus Christ is King also of the magistrates,
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Another question is whether the confessions stzte the
same, And we have to answer this question in the affirmative,
In the Catechism we confess that Christ sits at the right hand
of God the Father, that He might there appear as the head of
His Church, Through Him, the Father governs all things, and
therefore also the kingdoms and govermments, We couvld hurdly
interpret this exprossion tc mean that Christ governs those
kings in spite of themselves, nor that Eis dominion does not
include the ealling for the govsermients to serve Him and to
recognize Him as having the dominion,

In the second place I refer to the praycr aftcr the wor-
ship service as found in our hymnals, in which we ask God tiat
the King of kings might rcign over them and their subjects.

In this proyer the desire that the goverrment might subject
itself willingly to the domiiton of Jesug Curist is clearly
expressede

As proof to the contr:ary Romans 13 is often used, wlcre
it is s~id thot the government is the servant of God; in this
context Christ is not mentioned at 2ll. If one would deducec
from this that Christ is not King of thc state, then this dee
duction can only be the result of the thought that it is pos-
sible to speak about God on any terrain without socaking about
Jesus Christ, And then onc haos senarated God from the revel-
ation in Jesus Christ, In all of Scripture God is no other
than the Ged who reveals Himself to us in Jesus Carist,.

It is perhaps ncedless to say that the dominion of Christ
is a derived dominion, that is to soy, Christ owes His author=-
ity to the Triune God, Thvs it is rather evident that when
one spcaks about the source of authority, as is done in Rom,
13, he then speaks about God, and not about Jesus Christ,

This is not meant as a denial of the fact that this divine

avthority over ug is exercised by Jesus Christ, I have writta
somewhere that the nagistrates govern by the grace of Jesus ;
Christ., If I had mecant by it that the source of the authority '
lies in the Mediator, I would have erred, I meant, however,

that the nagistratas govern by the grace of God, which does

not come to us except throuwgh Jdesug Christ,

In the seeond rlace I would discuss with you the question
of how we have to sce this dominion of Christ cver the state
and the govermment,

It scems that two objections arise here: first the fact
that state and govermment have been instituted only tempor-rily
because of sin, and second, the related fact that the govern-
ment has been entrusted with the sword, Those objectinns seem
to gain the more foree whenwie confess the dominion of Christ
to be cternal, and to be a dominion of peace, What kind of
relationship exists between the eternal dominicn of Christ and
the tempeorary nuthority of the government? And what relatione
ship exists betwecn Christts reign of peace and the power cf
the sword which the government has? These arc the two ques-
tions which need answcring,




Let us first speak acbout the temporary cheracter of the
authority of the government in relaticn to the dominion of
Christ, In Art, 36 of the Belpie Confession the statement is
made: "We believe that cur gracious God, beeause of the
depravity of manlkind, has appointed kings, princcs, and mag=
istrates; willing that the world should be governed by certain
Jaws and pelicics; to the end that the dissclutencss of men
might be restrained, and all things cerried on amcng them with
good order and decency,® The confession is plainly that
govermment is therc bccause of sin, We could ask the question
whether scmething ¢f the power which the government new has
would have been excrecised also if there had been ne sing but
in this context we nced net answer that questicn, In its
present form the government exists because cf sin, What now
is the relation between this interim-pcwer cf the goverrment
and the dominion of Christ? Is its interime-charactcer not an
obstacle in the attempt to reduce it to the Acminion of Christ?

We would nerhaps hesitate here if in cennection with the
dominion of Christ we had to limit ourselves to thinking of
that dominion as being only eternal, Bat that is not the case,
Besides eternal dominicn He has alsc been given temporary Jome
inicn which He, at the end of Aays, will put dewn again in the
hands of the Pather., (I Cor.l5)

What is the difference betwecn the etermal and temporary
power of Christ, an? what is the distinctive charceter of His
temporary power? ‘This differcnee beccmes apparent when we :
compare the power cof Christ with the power which Adam had, and J
which he would have exercised if sin ha? nct ceme into the world,
Withcut sin Adam weuld have remoined our Head, and he weuld
have served continually in an official capacity which meant
not only that all were inccrporated in him, but also thot he
exercised a certain power over all, Ee wculd have reisned
as head of humanity, clthough that also meant that 211 with
him would reign cver the works of Godts hands, This power and
authority cf thefirgt Adam has becn laid in the han”'s of the
secon? Atam, Thus Christ is an etcrnal King, ond His Jcmine-
ion is an eternzl Acminicn,

As a result of sim however it became ncecessary that be-
sides that power he should be endcwe” with a lifferent power,
namely a temporary one, Now he had to receive alsc the power
to combat his enemies anc to ensure the wictory of His King-
dom in shis world, This kind of power cculd never have been
given to Alam; it eculd be given tc Christ because he is net
only man, but alsc Gode He is the inearnate Werd,

and it is with this temporary pewer of Christ that the
pcwer of the government corresponds, Like the tempcrary power
of Christ, the power ¢f the goverrment serves to eccmbat sin,

And in that doeminicn of Christ the government has to serve
Him, In developing my third point I will have to indicete
the limitoticons of the authority of the govermnment, but at
this pcint it isZmy intenticn cnly tc indicatce that in the




temporary choracter of the pewer of the state no argpument can
‘be foun? to obviate its reducticon to the power »f Christ,

The same hclls for the secon? cbjecticn which was raised,
The state carries the sword, and is this function of the state
nct in eonflict with Qn'ist's reign of peaeec?

It camct be doubte® that the eternsl “ominfcn of Christ
is a necaceful one, His tempcrary power, hcwever, he has rem
ceived with the express purpose of gaining the wictery of His
Kingdom in ccntinucus struggle, And in that sense we may say

ot our Lord Jesus.Christ also has the power of the sword,
But in this eccnnecticn two remarks have to be male,

In the first place Christ,t % has the power cf the
- gword precisely for the reason tnat the Kirgdom of His grace,
the Kingdom of peace, might gain the victory. The power cof
the swer? of the Christ is not foreign to the spirit of His
reign cf peace, and camnot be ccnstrued to eontralict it,

The Christ who once will Ju?ge and crush his enemies is none
other than the Christ who offers us His eternal peacc. Love
does not cxist without justice, He will maintain the justice
of His love, If one construecs this as o contraticticn, he
shows that he has retained something of the wrcng notion

of love ani justice, namely, the noticn that the twe ccntradict
each cther, PRurthermcre, he woul? have to maintain that the
kinglom of neace can never enter into this world ond must
therefcre, forever flcat abeve it; for if it enters the worlAd
it will rive rise tc strugrle there, Christ Himsclf has saiAd
that He 4 not ecome to bring peace con this earth, but the sword,
So the power of the sword has alsc been entrusted to him.

We have to at? a secon? rcmark to this, Christ will not
excredse this power of the sword to the utmost until the end
cf the days, Now, it is true, he executes juirment on this
world because of the rejection cf his grace, but he still
helds this pewer in abeyance, That means that he holds the
power of his gracc in abeyance, becausec when he shall make
his gracc triumph completely, it will immediately mean the
final juiement for all his enemics,

and thus also here we arrive at the conclusion that what
typifies the present authority of the state, i,e, the power
of the sword, does not form any obstacle to the reduction of
this power to the temporary power of Christ,

and vith this, I think I have sufficiently developed my
second thought., When we state that Christ has domindon over
the govermment we are thinking especially of the termporary
power which has becn given to him for this period of gtruggle
and for the putrpose of the coming of His Kingdom. I do not
‘have to stress any more that this power has been given to him
by thc Triune God, If at somc time I have used the expression
that the power of the state is to be:reduccd to the power of
Chirist, T did not mean that the source of that power is in
Christ, As I have remarked before, this asource lies in God,
and G’nrist has receivcd this power fron God. ‘
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He says that Himself in the welle<known sayings "To me
has been given 21l power in heaven and on earth,™ It is my
opinion that in these words he indicated his temporary power,
for He adds:t %“Go ye therefore, and teach all nations,” In
other words, serve me in the struggle for the complete real-
ization of ny Kingdom in the world,

When I say that the statc has te serve Christ for the
coming of his Kingdom, a further explanaticn is necessary,

I will have to in“icate the peculiar character and the lirite
ations of the suthority of the state, An? thus I have conme
to the treatment of the third point in which I inteid to in-
dicate the consequences of my thesis,

Onc might be of the opinion that my thesis necessitates
upholding Art, 36 of the Belgic Confession in its origimal
edition, in other words, thet the goverrmment has to avert and
to destroy all idclatry and false relicion, An? one cculd
even entertoin the fear that by this train of thought a cer-
tain constrcoint of congcience might be legitimately imposed
by the covernment,

But this danger does not exist 2t 211, The motivation
behind the rejection of constraint of ccenscience an? of the
original edition of Art. 36 must not be the objecticnable thousht
that the state does not have to serve Christ in His kingly nower,
This motivation will have to be found in the peculiar character
and the limitations of the authority of the state,

The state finds its competency in the jural order as given
in the state, The state not only has to maintain the existing
legal order, but also is active in creating this legal order
(order of justice). Its task is promotion and maintenance
of justice., Generally we can say, therefore, that its competen=
¢y lies in the order of justice,

On the basis of this idea many have the tendency to re-
jeet every possibility that the state should be subjeet to
Christ, and should have to serve him in the execution of its
task, Some are of the oninion that Christ, wle n Hc sveals
about His Kingdom, apparently does not attach any value to
the order of justice, and does not apnreciate its maintensnce.
Concretely, this would become evident in the welleknown part of
the sermon on the mount in which He taught that one shall not
resist the evil one,

. It is strangc that about this portion of the sermon on

the mecunt there still exists so much of confusion, even while
the controversy with the Anabaptists had madc it necessary
té come to a clear picture of the preceding passage., In that
passage Christ just as clcarly and abhsolutely forbids the oath,
And ecneerning the latter we have come to the clear understand-
ing that He forbids ecvery oath which is sworn in onels own
interest, but He maintains the swearing of the oath bccause of
the will of God: "To confirm therewith faithfulness and truth,®
e intent of this part then is completely in agrcement with
the meaning of the cntire sermon on the mount, Clrist, in that
sermon, takes away our life, We arc not cur own, but we belong,
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for the care of our life, to our Father in hcaven; and because
we are of Him, we are also for Him and unto Him, And thus he
develops the law of his kingdom which is nct @ifferent from
the ten commandments, but the only ccrrect apnlication of it
In thc Kingdom of Jesus Christ we can and must swear the cath
because of the will cf Bod., And thus the swearing of the
oath is not in conflict with the spirit of the kingdom, 4&nd
the same goes for the maintenance of justice (law). Christ
forbids all resistonce to the evil one in which the desire for
self-assertion would be the motive forece, Th:t one has com-
pletely vanguished the desire for self-assertion has to be-
core evident in onets willingness to turn the cheek to the one
who hit his right cheek, In the Kingdom of Christ the main-
t2ining of oneself for onePs own sake belongs to the impossie
bilities, It is another matter to maintain the right of God
because of the will of God, The resisting of the evil one
because of God, because the evil one attacks the right of God,
cannot be in conflict with the spirit of the kingdom of heaven,
Thet kingdom has come on earth precisely for the reason that
the right of God might be restored in this world, I have -
already argued the power of the sword was therefore entrusted
to Christ,

And so we certainly have to say that the state in its
power for the promotion and maintennnce of Jjustice has to serve
Christ, Even a ncutral and nagan state scrves him even if
in spite of itself, that is, despitc the intentions of its
magistrates, For if the whole legal order as given in the
state is not to be understoed positivistically, but if it has
to be the cxpression of the divine right, then the existence
of the lcgal order has to be seen as the fruit of the cross of
Christ, At this juncture it is impcssiblce to enter wpen a de-
fense of this last thesis; this cnn be done only in the context
of an essay on the relation of naturc and grace, HNevertheless
this last thesis forms the backsround for the thesis which we
propose in this essay, The foet that God did put the cominion
over the state alsco in the hands of Christ stands in direct
relation to the faect that the existence of the legal order in
the state is the fruit of His crcss, By maintaining that legal
order, insofar as this order is in conformity with the divine
law, the govermment serves the exalted Christ,

In 2ll this we have not forgotten that the state is able
to misuse its power, can worship might for the sake of might,
can deem itself free from every higher norm, can choose its
own direction, and can commit injustice, Insofar as it is
used to maintain something of the divine right on earth it
does serve Jesus Christ, Insofar she makes misuse of her power
it rosists Him, As the prince of the kings of the earth, Christ
will =21lso judge the magistratcs,

Since it is subject to Christ the govermment is called te
recognize him as the prince of the kings of the earth and to
live according to the light of his word, in the fulfillment of
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of its calling, For the positivation of the right which it
has to maintoin, and for the determination of the menner in
which it has to mointain that right, the stcte will have to
follow the indications in his Word,

This does not serve to deny that the state has to take
into account fully the other source of knowledge, viz,, the
revelation of God in the works of his hands, It will, however,
never be zble to know this revelation outside of the light of
the Word revelation, -

The fact that the cometency of the state is the legal
order gives a strict limitation of her task, It is doubtlessly
difficult to determine what does and what does not belong to
that legal order, In general we can say that it pertains to
the commor. interest (welfare), It serves for the maintaining
of the divine right insofar as the common interest (welfare)
does find protection under it, It may not be objected here
that God!s right and the interest of men as such are contradio-
tory for this objection does not hold if one sees that through
Jasug Christ there is again commurnion between God and this
world, and that therefore the maintaining of the right of
God implies the well-being of man,

In regrrd to the charncter and the limitation of the power
of the state we, therefore, have to keep two things in mind,

In the first placs, it serves for the furtherance of the common
welfare, and secondly, it furthers that common welfare only
insofar as this functions in the sphere of justice, The terrain
of the care of the state is the terrain of the legal relation

of the citizens of the state,

Thus the calling of the government camnot be limited to
the meintaining of the seecnd table of the law. This arbit-
rary limitation is impossible, The state has to maintain
the entire law of God, but it can do that only insofar ag the
law of the Lord ean find expression in the legal order of the
state, The breaking of the third commandment is punished in
the Netherlands, and it is punished by the state not as the
profanation of the name of God, but, and in my view quite rightly
8o, becausc by this profanation the religious feelings of fellowe
" eltizens are offended., Thus the state maintains the third
commandment insofar as that finds expression in the legal order
over which it has to guard,

A moment ago I stated that the stqte does not only have
to muintain the existing legal order, but alsec participates
actively in the formulation of positive Justice, It dces this
in cooperation with parliament, And in this there are two
things which it may not forget, "

In the first place the state has to reckon with history
and tradition. It camnot change the whole lawestructure all
at once, It may not act in a revolutionary manner, but must
reckon with that which has historically grown, All stability
would be lacking if it would aet differently. Obedience of
the state to Jesus Christ cammot therefore imply that it would
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try to cffectuate, if necessary, a complete renewal of the
constitution in a short period, Christ is also Lord of history,
and it weuld be a negation of his Kingship if the stote would
try to interfere in the course of history without due consid-
eration,

In the second place the state has to reckon fully with
that which lives among the people, The state consists of gove
ernment and people. The government does nct float sbove the
people, but pecple and government have been interrelated in
the state, If the government would be convineced that the law
of the Lord would pose a ccrtain demand for the life of the
state, it will be unable to positivize that demand in a law
in certain cases, because such a law would not find sufficient
response in the conscience cf the pecple. It would be imposs-
ible to maintain that law, and the govermment would thus damage
its authority. Thus also the govermment which is willing to
bow before Jesus Christ is thrown into continual compromise,
BEven in this one should not see an obstacle to the confession
that the govermment is gubject to Jesus Christ, Indeed, the
law of the kingdom is always absclute, but Christ does not ask
anybody in cuthority to do anything which falls cutside its come
petency. And it falls cutside the competoncy of the govermment
to push through anything which does not at all find a respense
in what lives among the people, Thus, in the kingdem of God as
it reveals itself on this earth, there is room for a2 conscious,
principial compromise, Principisl and compromise are r.ot mute
ually exclusive, And such a prineinial compromise means some-
thing else than reckoning with the exigencies of practical life,

You will understand that in the development of my thirad
thought I could indicate only a few things, This scantiness
was intentional, I am conscious of the fact that as someone
who is not a lawyer I have been skating on rather thin ice,
Y will understand that I preferred tc limit myself drastic-
ally in this field, The only thing which I felt obligated to
show was that, in the maintaining of the kingship of Christ,
one hardly can go to the system in our country where no.atten-
tion is paid to the kingship of Christ in the platforms of the
parties, On the contrary, I am of the opinion that for that
purpose one has to have a prineipial Christian pclitical party.
In our political struggle we have to be very conseious of the
fact that we struggle under the dominicn of Rim to whom the
Pather has given all power unto salvation in heaven and upon
earth, If the people see to it first that they serve Christ,
and march behind thc standard of our Savior, they will be very
willing to join the battle also on this terroin,
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